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This research aimed to examine the tensions between Islamic and Minangkabau customary law
in relation to contemporary people in Indonesia who converted to Christianity, despite the long-
standing historical identity as a predominantly Muslim community deeply rooted in Islamic traditions
and cultural values. Specifically, three questions were addressed, namely first, the interaction of
Islamic and Minangkabau customary law, second, the factors influencing religious conversion
from Islam to Christianity among contemporary Minangkabau people, and third, the challenges
experienced by converts in the relationships with family members, local communities, and the
broader social structure. A case study approach was adopted using a qualitative design grounded
in the socio-anthropology of religion based on in-depth interviews with eight key informants.
Furthermore, this research provided a broader understanding of a complex and often contested
phenomenon. The results showed that the social lives of Minangkabau converts from Islam to
Christianity were characterized by adaptability and tolerance. Most converts continued to maintain
positive relationships with families, local communities, and customary institutions, in contrast to
the widespread assumption that religious conversion transformed social attitudes and disrupted
communal relationships. However, these people were not completely detached from Islamic values
and cultural dispositions before accepting Christianity. The theoretical contribution of this research
is in the attempt to bridge the relationship between agency and social structure in explaining religious
conversion. In Minangkabau context, religious conversion constitutes a socio-legal event that
challenges the normative relationship between Islamic and customary law, reporting the ongoing
negotiation between personal religious agency and collective cultural obligations.

Artikel ini mengkaji perdebatan antara hukum Islam dan hukum adat bagi orang Minangkabau
kontemporer yang melakukan pindah ke agama Kristen di Indonesia, yang sebelumnya mereka
secara historis dikenal sebagai komunitas muslim yang kental dengan tradisi dan budaya Islam.
Penelitian ini menjelaskan pertama, bagaimana hukum Islam berinteraksi dengan hukum adat
Minangkabau. Kedua, faktor apa yang mempengaruhi orang Minangkabau schingga pindah ke agama
Kiristen. Ketiga, mengkaji tantangan yang dihadapi setelah berpindah agama—baik dari sisi keluarga,
masyarakat, maupun struktur sosial. Dengan menggunakan studi kasus dan wawancara mendalam
dengan delapan informan kunci individu Minang yang berpindah agama, artikel ini bertujuan
untuk memberikan pemahaman yang lebih luas mengenai isu kontradiktif ini. Metode penelitian
yang digunakan kualitatif dengan pendekatan sosio-antropologi agama. Penelitian ini menemukan
bahwa kehidupan sosial orang Minangkabau yang pindah agama dari Islam ke Kristen cenderung
adaptif dan toleran. Klaim teoritik dalam penelitian ini bahwa perpindahan agama yang selama ini
dituduh sebagai sumber terjadinya perubahan sikap bagi seorang individu tidak benar. Hal ini terlihat
dari interaksi sosial orang Minangkabau yang pindah agama tetap menjalin hubungan baik dengan
keluarga, masyarakat, dan komunitas adat, sckalipun dalam batas-batas tertentu mereka belum bisa
sepernuhnya melepaskan embrio Islam yang sudah tertanam kuat sebelum mereka memeluk agama
Kiristen. Kebaruan penelitian ini terletak pada upaya untuk memunculkan titik temu antara agensi
individu dan struktur sosial. Pindah agama bukan sekadar pilihan pribadi seorang Minang melainkan
sebuah peristiwa yang menguji normatifitas antara hukum Islam dan adat di Minangkabau.

Keywords: Customary lawy Islamic law; Minangkaban People; religions conversion.
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Introduction

Over the past century, Minangkabau people have been reported as a deeply religious
indigenous society that strongly upholds customary values (Moeis et al., 2022; Suryani et
al., 2026). In this context, Islamic principles and customary (adaf) values complement one
another, collectively shaping character and behavior (Fauzi & Kumalasari, 2020). However,
this pattern appears to change when Minangkabau people live outside the homeland. Some
exhibit ways of life that diverge from customary norms and contradict the principles
of Islam. The characteristics of people living beyond the geographical boundaries of
Minangkabau are believed to be strongly influenced by interpretations of the evolving
social environment (Naldo et al., 2023). A particularly distinctive phenomenon is religious
conversion from Islam to Christianity. This practice is strictly prohibited under both Islamic
and Minangkabau customary law. The conversion is a matter of formal legal concern
and includes issues of identity, social harmony, and the dynamics of relationships within
families and the broader community (Ilyas et al., 2023; Rahmawati et al., 2024; Zuhrah &
Yumasdaleni, 2021). This research examines the processes of religious conversion and the
ways in which converts navigate everyday life. The strategies used to maintain a positive
social identity within the communities are also analyzed. In the Minangkabau context, social
identity serves as a source of self-esteem and psychological security as well as a social safety
net when people experience adverse or challenging circumstances.

The global literature on religious conversion reports the wide range of contexts and
dimensions in which the phenomenon has been examined. For example, studies have
documented the growing interest in religious conversion among people in Kazakhstan
and the implications for personality development (Zhaxybayeva et al., 2024). Other studies
have explored the rediscovery of spirituality within the analysis of religious conversion
(Hilderbrand, 2024), the perceived benefits expetienced by Protestant congregants
following conversion (Pop & Pop, 2024), and the factors motivating people to convert
in Vietnam (Hien, 2024). In addition, scholars have analyzed experiences of spiritual
transition from traditional religion to skepticism among adults in Santiago, Chile (Calder6n
Villarreal, 2024), the use of religious conversion psychotherapy for adolescents recovering

from trauma (Shapiro, 2024), and the role of translation in facilitating religious conversion
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processes (Jong, 2023). Religious conversion has been examined as a dialogical process
of self-construction among Polish women who converted to Islam (Krotofil et al., 2023),
as well as in relation to the conversion and revitalization of ozera (Buddhist temples) in
Japan (Sulastri & Alleynisa, 2024). Other studies have investigated forms of life and the
ontology of phenomenological conversion (Garrido, 2023), theological assessments of the
credibility of religious conversion in asylum procedures (Silvola, 2023), and the household
characteristics of Minangkabau families formed through interfaith marriages (Tarigan et
al., 2024).

The issue of Minangkabau people converting from Islam to Christianity is more complex
than the cases reported in previous studies. Instead of representing a purely religious
choice, the conversion comprises a profound transformation of identity, social norms,
and the broader social order. This complexity arises because the issue is embedded in the
inseparable relationship between Islamic and Minangkabau customary law encapsulated in
the well-known philosophical principle “adat basandi syarak, syarak basandi Kitabullah” (custom
is founded upon Islamic law, and Islamic law is founded upon the Qur’an) (Taufik, 2024).
This philosophy reflects the understanding that Islam and adat constitute fundamental
components of the social identity of the people in Minangkabau culture.

Based on the description, this research aims to explain the process of religious
conversion, the factors influencing the concept, and the social lives of Minangkabau
people after converting to Christianity. The central argument is that the social lives of
converts can be categorized into two adaptive and tolerant patterns. The first pattern,
characterized by adaptiveness, is predominantly found among Minangkabau converts living
in Yogyakarta, Jakarta, and Medan. Since the cities have predominantly Muslim populations,
converts are required to maintain harmonious social relations and preserve a conducive
social environment. Therefore, adaptive strategies are developed to navigate differences
in religious beliefs and cultural traditions. There is no preference for returning to Islam
despite facing strong customary obligations, pressure from immediate family members, and
persistent advice from traditional and religious leaders. The second pattern, characterized
by tolerance, is more prevalent among converts residing in Ambon and Makassar. In these

cities, many religious leaders adopt moderate perspectives and actively allow members to
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live harmoniously and show tolerance toward people of different cultural and religious
backgrounds. Linguistically, religious conversion refers to changing one’s religion or beliefs,
including a reversal of convictions by abandoning the teachings of a previous religion and
accepting a new faith (Ferguson, 2023). Conceptually, the concept denotes a transformation
in religious affiliation that reshapes both worldview and position (Cooling, 2020). Religious
conversion is understood as a process through which a particular orientation is adopted
while relinquishing another. This process may include a shift from one set of beliefs and
religious understandings to another within the same religious tradition (Taylor, 2021).
In this study, conversion to Christianity refers to the process by which people who were
previously Muslims adopt Christianity as a new religion.

Historical records indicate that the conversion of Minangkabau people from Islam to
Christianity dates back to the Dutch colonial period (Syamsurizal et al., 2023). During this
period, four prominent figures became well known for the decision to accept Christianity.
The first was L.EM. Salim, also known as Abdoel Chalid Salim, the brother of the prominent
Indonesian nationalist Haji Agus Salim. The second was Willy Amrul, known as Abdul
Wadud Karim Amrullah, the brother of the renowned Islamic scholar Hamka. The third
and fourth were Akmal Sani and Yanwardi Koto (Yahya et al., 2020). The decisions to
convert to Christianity were influenced by the social circumstances encountered and the
strong influence of the spouses. Historical evidence further suggests that some actively
participated in Christian missionary activities, spreading new faith within the communities
migration destinations and homeland of Minangkabau, in present-day West Sumatra
Province (Damayanti & Yunanto, 2022).

In West Sumatra, Willy Amrul and Akmal Sani are identified as key actors in the spread of
Christianity (Sebastian, 2022). Minangkabau people have been advised to adopt Christianity
through various approaches, ranging from social welfare programs and evangelism, including
the translation of the Gospel into Minangkabau language, to interfaith marriage strategies
(Widyawati et al., 2025). In 1999, a case was reported in which a female student married a
Christian man (Sefriyono et al., 2024). Based on the phenomenon and referring to reports
from the Communion of Churches in Indonesia (PGI), there were approximately 30,000

Minangkabau people who had converted to Christianity worldwide in 2012 (Persecution,
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2023). Even though there has been no official report on the number of converts in 2024,
the figure has increased beyond the 2012 estimate. The assumption is based on the rapid
pace of global social change driven by globalization and modernization processes.

This research suggests a phenomenon in which some Minangkabau people who have
converted from Islam to Christianity exhibita dual and coexistingidentity. The people identify
as Christians and continue to uphold customary values. This is reflected in continued self-
identification as Minangkabau and the ongoing participation in various cultural practices
that are not exclusively tied to Islamic teachings, including customary norms and kinship-
based social values. The phenomenon indicates that religious and cultural identity may
coexist within everyday social life without necessarily being mutually exclusive. The results
suggested a contemporary pattern that differed from earlier experiences of Minangkabau
converts during the Dutch colonial period, when conversion was more closely associated

with sharper religious and social discontinuities.

Method

This research used a qualitative approach grounded in Clifford Geertz’s perspective on
the anthropology of religion (Cai, 2025) to examine the sociological life of Minangkabau
people following religious conversion, with particular emphasis on the normative
contestation between Islamic and Minangkabau customary law. The anthropological
approach to religion was adopted to explore the negotiation and reconstruction of cultural
values, religious identities, beliefs, and customary practices within social life after religious
conversion (Hidayat & Muzammil, 2025). Primary data were collected through participant
observation and in-depth interviews with eight key informants from Minangkabau people
who had converted to another religion.

These data were enriched through interviews with Minangkabau customary leaders
(ninik mamak), Islamic scholars (#lama), community leaders, and government officials
responsible for religious and social affairs. Secondary data were obtained from statutory
regulations, Islamic legal literature, Minangkabau customary law, relevant previous studies,
and information gathered from residents living in the vicinity of the research sites (Stokes,

2021). The data were analyzed using the perspectives of legal anthropology and religion
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by positioning Minangkabau philosophical principle “adat basandi syarak, syarak basandi
Kitabullah” as the primary normative framework. This analytical framework enabled the
research to explain how the interaction and contestation between Islamic law and customary
law shape social acceptance, kinship status, customary rights, and the reconstruction of the

identities of religious converts in the society.

The social life phenomenon of Minangkabau people who converted to religion in
Yogyakarta City, Jakarta City, and Medan City

This research was conducted in three major cities in Indonesia, namely Jakarta, Yogyakarta,
and Medan. The locations were purposively selected to represent urban centers characterized
by heterogeneous and dynamic socio-religious contexts, as well as spaces where diverse
cultural and religious identities intersect (Wijaya Mulya & Schifer, 2023). Sociologically,
these cities function as metropolitan areas, centers of education, and tourism destinations,
which intensify interactions among different social groups. According to Anwar Iskandar,
Chairperson of Indonesian Ulema Council (Majelis Ulama Indonesia/ MUI), interreligious
relations in the urban areas are relatively harmonious. However, social vigilance and
community adaptability remain essential to maintaining the stability of social cohesion.
In this context, religious practices tend to be moderate, as indicated by an increasing
orientation of religiosity that extends beyond ritual dimensions to include broader social
and humanitarian concerns (Husni et al., 2023).

From the perspective of Clifford Geertz’s anthropology of religion, this condition can
be understood as a form of a “system of meanings,” where religion functions as a set of
theological beliefs and a symbolic system that shapes the interpretation of social reality
(Tajdin, 2022). In Geertz’s conception, religion is a system of symbols that simultaneously
constructs both ezhos and worldview, making religious experience in urban spaces an arena of
negotiation between spiritual values, social identity, and modern social structures (Chaplin,
2025).

Based on interview data, a central theme was identified regarding the phenomenon
of religious conversion from Islam to Christianity among Minangkabau people, as well as
the social adaptation strategies used to maintain social relations within new environments.

This research comprised five Minangkabau informants, consisting of three women and
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two men. A total of two informants reported that religious conversion was influenced by
interfaith marriage, while two others interpreted religion more as a flexible form of social
identity. An informant was influenced by the surrounding social environment, which led to
the decision to convert to another religion.

Within a Geertzian anthropological framework of religion, this phenomenon can be
interpreted as a process of symbolic transformation, in which religion is understood as a
normative doctrine and living system of meaning embedded in everyday social practices. In
this context, religious conversion includes a change in theological belief and transformation

13

in the “web of meaning” that shapes social identity (Krotofil et al., 2021). Religious
conversion is a process of reconstructing social and religious meanings obtained through
the interaction of personal experiences, social relations, and cultural structures.

From the perspective of Islamic law, the phenomenon of religious conversion is
normatively associated with the concept of rddab (apostasy), which in classical figh literature
carries specific legal implications (Mujib & Hamim, 2021). In contemporaty contexts, #agas
id al-shari'ah approach emphasizes the protection of religious freedom ()#fz al-din) as well
as respect for personal choice within modern social settings (Lathifah et al., 2022). This
indicates a tension between the normative framework of classical figh and modern Islamic
legal approaches that are more humanistic and context-sensitive.

In the context of Minangkabau customary law, religious conversion carries broader
social implications since identity is culturally grounded in the principle of “adat basandi
syarak, syarak basandi Kitabullah” (D et al., 2024). In this system, Islam is understood as
a religion and the foundational basis of customary identity and the social structure of
the community. Therefore, religious conversion is often perceived as a disruption to the
integration between religion and custom, with implications for kinship relations, social
status within the &aum (clan), and access to customary rights such as pusaka tinggi (ancestral

inheritance). In this context, an informant shared personal experience:

“T have known my husband since university. We were in the same class, and I only discovered that
he was Christian after we started dating. At first, I intended to keep the relationship at the level of
dating only. However, over time, 1 developed greater sympathy for him because he alhways belped me with
academic assignments during onr studies. In addition, 1 was often taken to his hometown in Magelang,
where I was introduced to his parents” (Sari, 2024).
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The excerpt indicates that the process of religious conversion cannot be separated
from intentional emotional and social relationships. From Geertz’s perspective, love and
interpersonal relations are a “symbolic system” that shapes the meaning of personal actions
within social life. The decision to convert to another religion is rational-theological and the
result of the internalization of symbolic experiences within social relationships.

From the perspective of Minangkabau customary law, this condition reports a tension
between personal choice and the collective structure of adat grounded in a matrilineal
kinship system (Sulfinadia et al., 2026). In this system, women’s identity in Minangkabau
customary practice occupies a strategic position in inheritance and social legitimacy.
Therefore, religious conversion among women often carries more significant social
implications than among men, particularly in terms of social acceptance and kinship status.

As another informant stated:

“T converted to another religion following my life partner. My husband comes from a Christian faniby,
and we decided to get married after being in a relationship for several years”(Imelda, 2024).

Religious conversion occurs through complex negotiations between customary
structures, family ties, and religious choices. From Clifford Geertz’s perspective, this
experience reflects a tension within the social system of meaning (Barrett, 2023), where
religion functions as a theological belief system and a cultural identity embedded in the
social structure of the society. In the initial stage, informants experienced strong resistance
from extended families and customary communities since Islam has been deeply internalized
as part of collective identity (Naldo et al., 2023). However, this resistance diminished,
leading to limited acceptance through an ongoing process of social negotiation (Patterson
etal., 2024). In everyday practice, the informants continued to maintain social relations and
kinship ties with extended families as a form of adaptation to the existing social structure.

The results indicate that affective factors such as love and sympathy play a significant
role in driving decisions of religious conversion to the extent of transcending the
normative boundaries established by customary law and religion. From the perspective of
anthropology of religion, this phenomenon can be understood as a process of symbolic
system transformation, where emotional experiences function as a medium that reshapes

religious meaning and social identity (Olechowski et al., 2025).
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The strongest impact was observed in informant “S”, who experienced more severe
social consequences compared to other informants due to the position as the eldest
daughter within the matrilineal structure. In customary law, women occupy a central
position in kinship and inheritance systems. Therefore, changes in religious status affect
spiritual aspects and social legitimacy within the customary system (Saraswati et al., 2025).
Women play a strategic role in customary structures and social rituals (Yangsen et al., 2021).

In Sari’s case, the change in religious status resulted in social exclusion, including the loss
of certain customary rights, such as access to pusaka tinggi and pusaka rendab (Rajab et al., 2022).
From the perspective of customary law, this reflects the strong integration between religion
and cultural identity within the principle of “@dat basandi syarak, syarak basandi Kitabullah”.
Islam serves as the foundation of social legitimacy. From a sociological perspective, Sari
continues to maintain emotional ties with the family of origin through communication and
visits to her hometown, indicating that social rupture is continuously negotiated over time.

Male informants such as Riko and Bayu experienced more limited social consequences
in contrast to the cases of Sari and Imelda. In addition to relational factors such as
marriage, the relatively low intensity of religious attachment from the outset contributed to
the flexibility of religious identities. In the Minangkabau customary structure, men occupy
a relatively less central position compared to women in the matrilineal system. Therefore,
the social consequences of religious conversion tend to be less severe (Halimatussa’diyah et
al., 2024). Family acceptance of religious change is relatively more open but accompanied
by ongoing social negotiation.

“For me, converting to Christianity is not merely following my wife’s religion, but also a form of

demonstrating my love for her. Until now, 1 live my life as usual even thongh 1 have become a Christian.

When I was still a Muslim, 1 performed religions practices such as prayer, fasting, and others—similar

to most Muslims. Now that I am a Christian, I also carry out Christian religious practices. Therefore,
I believe that it is this sense of love that mafkes me not feel constrained by religion” (Riko, 2024).

In Riko’s statement, religion is a more functional and individualistic practice that does
not constitute a primary boundary in his social life. This is consistent with the tendency
of modern society to view religion as a matter of personal choice within the framework
of rationality and subjective experience. From the perspective of the sociology of religion,

this condition reflects the process of the individualization of religion in modern society,
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where traditional authority experiences a decline in influence due to globalization and social
rationalization (Schnabel et al., 2025).

Bayu’s case reinforces the results, as religious identity appears to be more fluid and
not strongly bound to any specific religious institution. In the context of urbanization
and migration, religion may be subjected to deinstitutionalization, functioning more as a

negotiable identity shaped by social context.

“T am a native Minangkabau, and nry wife is Christian. For me, religion does not have a significant
influence on my life. When I was still a Muslim, 1 did not perform religions practices such as prayer,
Jfasting, and others—1I was not even proficient in reading the Qur'an. This may be becanse 1 have
been miigrating since childhood and never formally studied religion in my hometown. Now, after getting
married and becoming a Christian, 1 rarely attend church and only passively listen to the Gospel when
my wife reads it. In the future, I am also uncertain whether 1 will remain Christian or return to Islam”

(Bayu, 2024).

Riko explained that the decision to convert to another religion was driven by the desire
to follow a spouse’s religion as well as understood as a form of commitment and expression
of love within marital life. In this context, religious practices are consistently observed in
accordance with the religion practiced. As a Muslim, religious obligations practiced are
prayer and fasting. After converting to Christianity, Christian religious observances were
practiced. Love constitutes the dominant factor that transcends differences in religious
identity (Riko, 2024).

This phenomenonis consistent with the processes of individualization and rationalization
of religion in modern society. Globalization, social mobility, and the development of digital
technology have expanded the space for people to construct religious identities based on
subjective experiences, rather than following family authority or tradition. Peter L. Berger
explained that modernity reduced the dominance of religious institutions as the sole
source of social legitimacy. Religious practice is increasingly shaped by rational choice and
personal preferences (Berger, 2022). The results reinforce the view that religion tends to be
understood as a personal dimension coexisting with affective needs and social relationships
among some younger generations (Siregar & Susilawati, 20206). This tendency is also evident
in Bayu’s experience, where religion is not a primary factor in determining life orientation.

Since childhood, the informant has lived as a migrant, which led to insufficient exposure
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to formal Islamic religious education. After marrying a Christian woman, he converted to
Christianity, but his engagement in religious practices remains limited. Bayu continues to
live a relatively passive religious life and has not reached certainty regarding future religious
identity. For some people, religious conversion is a social adaptation processes than a fully
established transformation of theological belief. This condition reflects a shift from a
normatively defined religious identity toward a more individualistic form of religiosity from
the perspective of Islamic law (Driezen et al., 2021). From the perspective of Minangkabau
customary law, such a change is regarded as a deviation from the principle of ‘“adat basandi
syarak, syarak basandi Kitabullah”. In practice, the informants continue to maintain kinship
relations with the families and customary communities.

Informant Pia decided to accept Christianity based on awareness and personal volition,
in contrast to the previous informants who converted due to marriage-related factors.
This decision was not primarily driven by external factors, but reported from a process
of personal reflection shaped by social expetiences since childhood. The informant
explained that intensive interactions with Christian friends, as well as observations of
family life perceived as harmonious, contributed to the formation of a positive perception
of Christianity. These experiences led her to receive baptism after completing secondary
education. The main motivation was not a change of religious affiliation, but a search for
inner peace, affection, and a sense of belonging (Pia, 2024).

From Clifford Geertz’s perspective, Pia’s experience shows that religious conversion is a
process of reconstructing a system of meaning shaped through everyday lived experiences
(Launay, 2022). Religion is a set of theological doctrines and a symbolic system that gives
meaning to emotional experiences, social relations, and the search for identity (Wulandari
et al., 2022). Therefore, Pia’s decision to convert to another religion is better understood
due to the internalization of social experiences and a search for life meaning, rather than a
change in religious affiliation.

The pressure did not alter the decision even though strong rejection was faced from
the maternal family. This result indicates that religious choice is a personal decision from
a process of negotiation between personal identity, social environment, and held beliefs.

According to Islamic law, religious conversion is a normative issue associated with the
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concept of 7iddah (apostasy) in classical figh (Sholehudin et al., 2025). In contemporary
Islamic thought, this issue is understood through magdsid al-shari‘ah approach, which
positions human dignity, public interest (waslapah), and freedom of choice as part of
social realities considered within modern society (Nasir & Samudin, 2026). Therefore, the
phenomenon shows a distinction between normative legal constructions and the social
practices developed within plural societies.

From the perspective of customary law, Pia’s decision contradicts the principle of “adat
basandi syarak, syarak basandi Kitabullah”, which positions Islam as the primary foundation
of customary identity (Darwis & Muslim, 2024). Therefore, religious conversion has the
potential to affect social status, acceptance within customary communities, and kinship
relations. The consequences do not necessarily lead to a permanent rupture of social ties.
In practice, there remains opportunity for negotiation and adaptation, enabling family
relationships to be maintained even in situations of differing religious beliefs.

This is reinforced by the statement of Romo Suryo, who accompanied Pia’s religious
formation process. Relations between Muslims and Christians in Indonesian context have
historically been characterized by harmonious coexistence, marked by mutual respect and
non-interference in each other’ religious practices (Sirry, 2020). Based on the observation, Pia
continues to practice religion moderately without showing hostility toward Islam. The religious
education has proceeded well, while relationships with the family and wider community have
been maintained through open communication and mutual respect (Suryo, 2024).

These results show that religious conversion does not lead to prolonged social conflict.
The social life of converts is largely shaped by the ability to reconstruct social relationships
through moderate attitudes, tolerance, and respect for local cultural values. In the framework
of the anthropology of religion, this condition reports that religious identity is a social
construction continuously negotiated through the interaction of personal experiences,

cultural symbols, and the value systems operating within society.

The social phenomenon of Minangkabau people who converted to religion in
Ambon City and Makassar City

Further research was conducted in the cities of Ambon and Makassar, representing

multicultural social spaces with diverse populations in terms of ethnicity and religion
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(Rohman, 2020). As regions serving as centers of trade and population mobility in Eastern
Indonesia, these cities bring various cultural, traditional, and religious groups within
relatively open spaces of interaction (Sumbulah et al., 2022). This condition has shaped
patterns of interreligious relations that tend to be harmonious and are supported by local
values emphasizing tolerance and coexistence (Agung et al., 2024). The majority of the
population works as traders, entrepreneurs, and service-sector actors, leading to a very
high intensity of social interaction. Boundaries of religious identity become more fluid,
as people are continuously exposed to cross-religious social experiences in everyday lives.
According to Clifford Geertz, the social spaces constitute arenas in which religious
symbols are subjected to processes of negotiation and reinterpretation. Religion is no
longer understood as a set of normative doctrines, but as a system of meaning continuously
shaped through social experience. Population mobility, interfaith marriages, and economic
interactions contribute to the transformation of religious identities, leading some
Minangkabau people to develop new perspectives on religion and on relations between

adherents of different faiths. This is reflected in Zainal’s statement, which indicates:

“For me, converting to Christianity is a decision that 1 accept as part of my wife’s family life. I also
view Christianity as originating from God. Regarding Minangkaban customary rules, I do not think
it should be a problem, even thoungh my extended family did not accept this decision and eventually
exccluded me from the family environment” (Zainal, 2024).

This statement suggests that Zainal interprets religious conversion as a personal
decision based on religious understanding and rejection of Islam. The customary law
shows that this decision carries significant social consequences. The principle of “adat
basandi syarak, syarak basandi Kitabullah” positions Islam as the foundation of customary
identity. Therefore, religious conversion is perceived as a departure from customary social
system. These consequences may include reduced social recognition, limited participation
in customary activities, and the loss of customary rights (Aziz et al., 2020).

The consequences do not lead to a permanent rupture of family relationships. Some
informants chose to conceal religious identity when returning to hometown or to limit
information about conversion as a strategy to maintain social relations with the families

and customary communities. This strategy shows that religious identity and ethnic identity
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do not develop linearly (Saepullah et al., 2020), but are negotiated in accordance with the
social contexts encountered by people.

From the perspective of Islamic law, religious conversion is a normative issue. However,
the social reality reports that the lives of converts are largely characterized by efforts to
maintain family relationships and social harmony rather than by the development of
religious conflict. This suggests a discrepancy between normative legal constructions and
the lived social practices of multicultural societies, which tend to prioritize public welfare
(maslahab), tolerance, and peaceful coexistence.

These results are reinforced by interviews with Islamic religious leaders in Ambon and
Makassar. Ahmad explained that the people of Ambon have long been accustomed to
living side by side with adherents of other religions. Therefore, the presence of mosques

and churches within the same area is not perceived as a source of conflict.

“The level of tolerance in Ambon society is very high. Muslims can live side by side with churches,
Just as Christians can live side by side with mosques. Social relations remain well maintained despite

religions differences” (Ahmad, 2024).

Rozi explained that in some cases, religious conversion is influenced by economic

considerations and marriage.

“There is a relative of mine who converted to Christianity after getting married. According to his
account, his wife’s family provided economic support, which improved their household life. Althongh

there was initially some resistance from his family in the hometown, family relations have continued to
be maintained” (Rozi, 2024).

Observations in the city of Ambon show that churches stand side by side with Muslim
residential areas without generating significant social conflict. Interdependent economic
life has shaped more inclusive patterns of relations, where religious identity does not serve
as the primary boundary in social interaction. Therefore, social capital and shared economic
interests often play a more dominant role in enhancing social cohesion than differences in
religious identity.

Zainal’s experience further reinforces the results. These relationships improved through
sustained communication after facing rejection from the family and Minangkabau people

following religious conversion.
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At first, I faced quite strong rejection from my family and Minangkaban people. However, over time

they began to understand and respect the decision I had made” (Zainal, 2024).

A similar phenomenon is found in the city of Makassar. Even though the identity of
Makassar society is strongly influenced by Islamic traditions, the city’s development as a
center of trade and education has expanded cross-cultural and interreligious interactions
(Surya et al., 2021)(2. Population mobility from various regions in Eastern Indonesia has
shaped a society more open to diversity, resulting in relatively harmonious interreligious

relations. As stated by Syafuddin:

At first, 1 felt guilty toward my family for converting to my wife’s religion. However, after some
time, 1 was still able to maintain communication with my family in my bometown as well as with
Minangkaban people in Makassar” (Syataruddin, 2024).

According to the anthropology of religion, conversion does not lead to social
disintegration. People are subjected to processes of adaptation through identity negotiation
to maintain social relations with families, customary communities, and surrounding
environments. Religion is understood as part of lived experience continuously reinterpreted
in accordance with the social contexts encountered by people.

The results from Ambon and Makassar indicate that religious conversion among
Minangkabau people tends to generate processes of social adaptation rather than open
conflict. Even though Minangkabau customary law continues to regard conversion as
a deviation from customary philosophy, there remains space for negotiation, allowing
kinship relations to be maintained within multicultural societies. The perspective of Islamic
law shows that this phenomenon reports the importance of interpreting social realities
in a contextual manner that considers normative aspects, »aslapah (public interest), social

harmony, and respect for human dignity within plural societies.

Changes in the religious attitudes of Minangkabau People

The changes in religious attitudes among Minangkabau people who have converted from
Islam to Christianity in several major cities can be understood as the result of a complex
interaction between local government policies, social dynamics, and evolving religious

discourse in urban areas (Asmorojati et al., 2022). Local government policies regulating
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religious life also shape the community’s patterns of religious and social behavior, creating
spaces that allow changes in religious understanding and practice to occur (Niam, 2023).
The presence of political-religious discourse in urban areas strengthens an understanding
of religious practice that is more structured and open. In this context, religious authorities
play an important role through the patronage of a moderate religious discourse, influencing
the perspectives of people on religion. The influence is reinforced by the role of religious
leaders who promote a culture of moderate religiosity within religious public spaces
(Akhmadi, 2019). Therefore, changes in religious attitudes are influenced by personal factors
as well as the broader socio-political environment and urban cultural context (Patriani &
Burhan, 2019). Policies in urban areas can be used as a multicultural model to create social

harmony in society.

Changes in social and cultural interactions

Changes in the social interactions of Minangkabau people are due to open and intensive
dynamics in social life (Ratna, Ellya; Zulfikarni; Abdurrahman; Liusti, 2021). The high
intensity of social interaction in urban environments enables the development of more
moderate and peaceful patterns of relationships, where people more easily adapt to the
diversity of social and religious backgrounds. This change is supported by the availability of
various religious counseling and educational platforms that provide space for the community
to remain connected to religious values (Idris et al., 2022). In addition, collaboration between
the community and the government through Forum for Religious Harmony (FKUB)
strengthens social mechanisms for maintaining harmony and preventing the development
of potential conflicts within a pluralistic society (Leksana, 2021). The social interactions
of Minangkabau people have also transformed due to the influence of economic factors,
language, and the more complex and multicultural urban social environment. This has
enabled the formation of more adaptive patterns of communication and social relations in
response to differences (Auni et al., 2022). The strengthening of local wisdom in interethnic
and interreligious relations is an important part of maintaining social stability in urban
environments (Rasyid et al., 2023; Indrahastuti et al., 2025). In addition, moderate religious

character education through formal and non-formal channels also plays a role in shaping
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tolerant and inclusive social attitudes (Amilda et al., 2023). Improvements in the economic
and educational quality of Minangkabau people in urban areas also contribute to reducing
the potential for misunderstandings that trigger socio-religious conflicts, leading to social

interactions within a multicultural and multi-religious society.

Building a positive image as part of Minangkabau People

The process of some Minangkabau people converting from Islam to Christianity is often
understood as a change in personal belief and a complex dynamic of social identity, which
is strongly rooted in customary and religious values (Alfurgan et al., 2025). In this context,
building a positive image becomes an important strategy for maintaining social relations
concerning the potential stigma from differences in religious choices (Al-Sharif, 2025). This
positive image is built by emphasizing social values that remain balanced with Minangkabau
philosophy, such as solidarity, politeness, and adherence to the custom “adat basandi syarak,
syarak basandi Kitabullah”, in the form of broader social adaptation, even though there are
changes in personal beliefs (Yulika et al., 20206). In addition, people subjected to religious
conversion tend to construct a positive self-image through active participation in social
life, such as maintaining good relationships with family, inclusion in community activities,
and showing a tolerant attitude toward differences (Beyer & Brese, 2024). In sociological
studies, this can be understood as an effort to negotiate identity to remain accepted within
the social structure, which places kinship and community relations as important elements
(Ashadi, 2023). Therefore, the formation of a positive image functions as a mechanism of
social adaptation and a method for maintaining the continuity of social relations concerning
ongoing changes in religious identity (Morina & Ciaramitaro, 2022).

The phenomenon of religious conversion among Minangkabau people in various
regions provides a conceptual framework for broader societal understanding, The
anthropology of religion, as a theoretical approach, is capable of offering new perspectives
in interpreting legal and social practices that have long been lived by society. The prevailing
legal understanding is not necessarily accurate since religious differences in the social
life of people can be a primary cause of conflict and the breakdown of family relations.

Therefore, religion functions as a positive force in organizing and improving social life. The

54



Religious Conversion in Minangkabau People: An Analysis of Islamic ... (Jufri Naldo, et.al)

phenomenon of Minangkabau people converting to another religion does not lead to total
exclusion. In a democratic nation-state such as Indonesia, customary law lacks absolute
sovereignty. The tension between personal rights and communal obligations becomes
a highly dynamic arena for negotiation. According to Hefner, modern Muslim societies
respond to change through reinterpreting norms and forming new agreements (Hefner,

2020).

Conclusion

In conclusion, religious conversion from Islam to Christianity among Minangkabau should
be understood as a process of negotiating religious and cultural identity rather than a change
in religious affiliation. The interaction between Islamic and Minangkabau customary law is
characterized by a distinction between normative principles and social realities. Normatively,
Islamic law and the philosophy of ‘“adat basandi syarak, syarak basandi Kitabullah” regard
conversion as incompatible with Minangkabau identity. Converts continue to negotiate
place within family networks and customary communities since social relationships are
shaped more by adaptation and dialogue than complete exclusion.

Religious conversion is primarily influenced by affective and experiential factors,
including interfaith marriage, interpersonal relationships, emotional experiences, and the
search for existential meaning. Even though conversion often generates tensions within
family and customary structures, the social consequences vary according to gender and
social context. Women experience greater pressure because of the central position in the
matrilineal system, while converts living in multicultural urban settings tend to experience
more adaptive and tolerant social environments. Generally, the results challenge the
common assumption that religious conversion leads to the breakdown of social ties since
most participants continue to maintain meaningful relationships with the families and
communities despite certain limitations. The principal contribution of this research is in
reporting that religious conversion among Minangkabau represents a dynamic negotiation
between agency and social structure. Instead of constituting a simple personal choice,
conversion becomes a socio-legal phenomenon that tests the normative boundaries

between Islamic and customary law while showing the capacity of people and communities
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to reconstruct social meaning within a plural society.

This research is limited by the relatively small number of informants, the restricted
geographical coverage, and the primary focus on socio-religious dimensions. Therefore, the
results cannot fully capture the diversity of conversion experiences across Minangkabau
people. Future studies should consider a larger and more diverse sample, including
homeland and diaspora populations, as well as adopt interdisciplinary approaches
integrating anthropology, sociology, psychology, legal studies, and economics. Comparative
studies examining the long-term impacts of religious conversion on family relations, social

mobility, education, and cultural identity enrich the understanding of religious conversion.

Bibliography

Ahmad (2024), personal interview in Ambon, February 18.

Akhmadi, A. (2019). Moderasi Beragama Dalam Keragaman Indonesia: Religious
Moderation in Indonesia > S Diversity. Jurnal Diklat Keagamaan, 13(2), 45-55. https://
doi.org/https://doi.otg/10.52048 /inovasi.v13i2.82

Al-Sharif, R. (2025). Identity work responses to workplace stigmatization: Power positions,
authenticity, religious coping and religious accommodation for skilled practising
Muslim professionals. Journal of Occupational and Organizational Psychology, 98(1).
https://doi.org/10.1111/joop.12553

Alfurqan, A., Tamrin, M., Hidayat, A. T., & Syaputri, W. (2025). Harmony and divergence:
Unraveling the influence of Surau in Minangkabau religious landscape. Cogent Arts &
Humanities, 12(1). https://doi.org/10.1080/23311983.2025.2510057

Amilda, Bujuri, D. A., Uyun, M., Nasrudin, D., & Junaidah. (2023). Patterns of Character
Education for Vocational School Students through Non-Academic Programs:
Paradigm and Implementation. International Journal of Learning, Teaching and Educational
Research, 22(4), 459—477. https:/ /doi.org/10.26803 /ijlter.22.4.25

Ashadi, A.; S. (2023). Min al-imtiyaz al-ijtima’T ila al-tasamul al-dini: surat li ta’ayush
mujtama’ Minangkabau al-Muslim wa mujtama’ Nias al-Masihi. Studia Islamika, 30(2),
349-380. https://doi.org/10.36712/SD1.V3012.33741

Asmorojati, A. W,, Suyadi, & Sulaiman, K. F. (2022). Asymmetric Decentralization in A

56



Religious Conversion in Minangkabau People: An Analysis of Islamic ... (Jufri Naldo, et.al)

Unitary State: The Legitimization of The Sultan’s Daughter as The Governor of
the Special Region of Yogyakarta. Jurnal Hukun Novelty, 13(2), 171-188. https://doi.
org/10.26555/novelty.v13i2.a24079

Auni, L., Manan, A., & Abubakar, A. Y. (2022). Factors Changing the Gayo Ethnic’s
Traditional Marriage Procession in Lut Tawar Sub-District of Takengon, Central
Aceh, Indonesia. Samarah, 6(2), 703—733. https://doi.otg/10.22373 /sjhk.v6i2.14888

Aziz, BE., Dzofir, M., & Widodo, A. (2020). The acculturation of Islam and customary law:
An experience of Minangkabau, Indonesia. Qudus International Journal of Islamic Studies,
8(1), 131-160. https://doi.org/10.21043/QIJIS.V8I1.7197

Barrett, N. F. (2023). Religious Symbolism and the Experience of Life as Meaningful:
Addition, Enhancement, or Both? Relgions, 14(1), 88. https://doi.org/10.3390/
rel14010088

Bayu (2024), personal interview in Medan, February 15.

Berget, J. (2022). Religions Organizations. 11416—-11429. https://doi.org/10.1007/978-3-030-
66252-3_2514

Beyer, C., & Brese, E (2024). Secondary school students’ attitudes of tolerance towards
minotities. Large-Scale Assessments in Education, 12(1), 28. https://doi.org/10.1186/
$40536-024-00217-8

Cai, H. (2025). The epistemology of contemporary social sciences and humanities.
International Journal of Anthropology and Ethnology, 9(1), 12. https://doi.org/10.1186/
$41257-025-00135-9

Calderén Villarreal, C. (2024). The experience of the irreligious conversion: analysis of
the spiritual transition toward skepticism from traditional religions in young adults
residing in Santiago, Chile. SN Social Sciences, 4(3), 66. https://doi.org/10.1007/
s43545-024-00861-5

Chaplin, C. (2025). Religious authority in the urban mosque. Awmerican Ethnologist, 52(2),
159-170. https://doi.org/10.1111/amet.13388

Cooling, T. (2020). Worldview in religious education: autobiographical reflections on The
Commission on Religious Education in England final report. British Journal of Religions

Education, 42(4), 403—-414. https://doi.org/10.1080/01416200.2020.1764497

57



ljtihad: Jurnal Wacana Hukum Islam dan Kemanusiaan, Volume 26, No. 1, Juni 2026: 37-65

D, R., Fadlli Marh, N., Taufiq, M., Fadhli, M., & Sabri. (2024). Initiatives for Religious
Moderation in West Sumatra. ESENSLA: Jurnal Lmu-1imu Ushuluddin, 25(2), 60-75.
https://doi.org/10.14421/esensia.v25i2.5837

Damayanti, A., & Yunanto, S. (2022). From Evangelization to Worship Restrictions: The
Changing Characteristics of Threat Perception between Muslims and Christians in
Indonesia. Isiam and Christian—Muslim Relations, 33(4), 329-353. https:/ /doi.org/10.10
80/09596410.2022.2158608

Darwis, D. A., & Muslim, N. (2024). Minangkabau Cultural Identity: History And
Development.  International - Journal of — Religion, 5(10), 794-805. https://doi.
org/10.61707/fbvrmv21

Driezen, A., Verschraegen, G., & Clycq, N. (2021). Negotiating a contested identity:
Religious individualism among Muslim youth in a super-diverse city. International Journal
of Intercultural Relations, 82, 25-36. https:/ /doi.org/10.1016/j.ijintrel.2021.03.003

Fauzi, R., & Kumalasari, D. (2020). Education of National Characters Based on Local
Cultural Values in History Learning Through Traditional Philosophy of Minangkabau.
Proceedings of the 2nd International Conference on Social Science and Character Education
(ICoSSCE 2019). https:/ /doi.org/10.2991 /assehr.k.200130.012

Ferguson, D. (2023). How Then Shall We Live as a People of Faith in a World in Crisis?
Theology Today, 80(1), 18-28. https://doi.org/10.1177/00405736231151649

Gede Agung, D. A., Nasih, A. M., Sumarmi, Idris, & Kurniawan, B. (2024). Local wisdom as
amodel of interfaith communication in creating religious harmony in Indonesia. Socia/
Sciences & Humanities Open, 9, 100827. https://doi.org/10.1016/].ssah0.2024.100827

Halimatussa'diyah, Kusnadi, K., Yuliyanti, A. Y., Ilyas, D, & Zulfikar, E. (2024).
Minangkabaunese matrilineal : The correlation between the Qur > an and gender. HTS
Teologiese Studies/ Theological Studies, 80(1), 1-7.

Hefner, R. W. (2017). Sharia Law and Muslim Ethical Imaginaries in Modern Indonesia BT - Sharia
Dynamics: Islamic Law and Sociopolitical Processes (T. P. Daniels, Ed.; pp. 91-115). Springer
International Publishing. https://doi.org/10.1007/978-3-319-45692-8_4

Hefner, R. W. (2020). Islam and covenantal pluralism in Indonesia: A critical juncture

analysis. The Review of Faith & International Affairs, 17(1), 1-17.

58



Religious Conversion in Minangkabau People: An Analysis of Islamic ... (Jufri Naldo, et.al)

Hidayat, T., & Muzammil, S. (2025). Exploring the consciousness of Islamic religious
moderation: a study of Tau Jo Nan Ampek philosophy. Culture and Religion, 25(2),
125-151. https://doi.org/10.1080/14755610.2026.2668423

Hien, B. N. (2024). Factors Affecting the Motivation of Religious Conversion:
Evidence in Vietnam. International Journal of Religion, 5(7), 93-109. https://doi.
org/10.61707/0bnzjp38

Hilderbrand, K. M. (2024). Rediscovering the Spiritual in Religious Conversion
Studies. International Bulletin of ~ Mission Research, 48(1), 124-134. https://doi.
org/10.1177/23969393231181894

Husni, H., Bisti, H., & Anwar, Y. K. (2023). Diversity and Religious Moderation: The
Relationship between Diversity Knowledge and Religious Moderation Awareness.
Jurnal Penelitian Pendidifan Istam, 11(2), 145. https://doi.org/10.36667 /jppi.v11i2.963

Idris, M., Bin Tahir, S. Z., Wilya, E., Yusriadi, Y., & Sarabani, L.. (2022). Availability and
Accessibility of Islamic Religious Education Elementary School Students in Non-
Muslim Base Areas, North Minahasa, Indonesia. Education Research International, 2022,
6014952. https://doi.org/10.1155/2022/6014952

Ilyas, I., A.Rani, F, Bahri, S., & Sufyan, S. (2023). The Accommodation of Customary Law
to Islamic Law: Distribution of Inheritance in Aceh from a Pluralism Perspective.
Samarah: Jurnal Hukum Keluarga Dan Hukum Islam, 7(2),897. https:/ /doi.org/10.22373/
sjhk.v7i2.15650

Imelda (2024), personal interview in Yogyakarta, March 10.

Indrahastuti, T. et al. (2025) “The Hudog Kita> A Contemporary Reinterpretation of Dayak
Kenyah Cosmology in Light of Islamic Legal and Theological Perspectives ,” MILRep:
Metro Islamic Law Review, 5(1), pp. 403—4206. Available at: https: // doi.org/ 10.32332/
milrev.v5i1.10333.

Jong, H. J. De. (2023). Translation as Self Transformation: Scrutinizing the Process of
Religious Conversion Through Translation. In Acta Universitatis  Agriculturae et
Silvicultnrae Mendelianae Brunensis (Vol. 53, Number 1). http://publications.lib.chalmers.
se/records/ fulltext/245180/245180.pdf%0Ahttps://hdlhandle.net/20.500.1238
0/245180%0Ahttp://dx.doi.org/10.1016/j.jsames.2011.03.003%0Ahttps:/ /doi.

59



ljtihad: Jurnal Wacana Hukum Islam dan Kemanusiaan, Volume 26, No. 1, Juni 2026: 37-65

org/10.1016/j.g1.2017.08.001%0Ahttp:/ /dx.doi.org/10.1016/j.precamres.2014.12

Krotofil, J., Gérak-Sosnowska, K., Piela, A., Pertek, S. 1., & Abdallah-Krzepkowska, B.
(2023). Religious Conversion as a Dialogical Transformation of the Self — The Case
of Polish Female Converts to Islam. Journal of Constructivist Psychology, 36(3), 382—400.
https://doi.org/10.1080/10720537.2022.2095065

Krotofil, J., Piela, A., Goérak-Sosnowska, K., & Abdallah-Krzepkowska, B. (2021).
Theorizing the Religious Habitus in the Context of Conversion to Islam among
Polish Women of Catholic Background. Sociology of Religion, 82(3), 257-280. https://
doi.org/10.1093/socrel/srab002

Lathifah, A., Hapsin, A.-, Rofig, A., & Hidayatullah, M. A. (2022). The Construction
of Religious Freedom in Indonesian Legislation: A Perspective of Maqasid Hifz
Al-Din. Samarah: Jurnal Hukum Keluarga Dan Hukum Islam, 6(1), 369. https://doi.
org/10.22373/sjhk.v6i1.10957

Launay, R. (2022). Defining Religion: Durkheim and Weber Compared. Religions, 13(2), 89.
https://doi.org/10.3390/1el13020089

Leksana, G. (2021). Collaboration in Mass Violence: The Case of the Indonesian Anti-
Leftist Mass Killings in 196566 in East Java. Journal of Genocide Research, 23(1), 58—80.
https://doi.org/10.1080/14623528.2020.1778612

Moeis, 1., Febriani, R., Sandra, 1., & Pabbajah, M. (2022). Intercultural values in local
wisdom: A global treasure of the Minangkabau ethnic in Indonesia. Cogent Arts &
Humanities, 9(1). https:/ /doi.org/10.1080/23311983.2022.2116841

Motina, E., & Ciaramitaro, V. (2022). Changes in the angry-male/happy-female bias across
development. Journal of Vision, 22(14), 3834. https://doi.otg/10.1167 /jov.22.14.3834

Mujib, L. S. B, & Hamim, K. (2021). Religious freedom and Riddah through the Maqasidi
interpretation of Ibn ‘Ashir. HTS Teologiese Studies | Theological Studies, 77(4). https://
doi.org/10.4102/hts.v7714.6928

Naldo, J., Tarigan, A. A., & Warfete, U. (2023). Dialectic of Tradition’s Strength and
Demand for Flexibility: A Study of Minang Families in Yogyakarta. J[SW (Jurnal
Sosiologi Walisongo), 7(1), 13-24. https://doi.org/10.21580/jsw.2023.7.1.14101

Nasir, N. A. M., & Samudin, S. A. (2020). Faith, Freedom, and the Law : A Maqasid Al-

60



Religious Conversion in Minangkabau People: An Analysis of Islamic ... (Jufri Naldo, et.al)

Shari ¢ ah Approach to Religious Rights. Journal of Shariah Law Research, 11(1), 147—
166. https://doi.org/https://doi.org/10.22452/

Niam, K. (2023). Muslim intellectuals in twentieth-century Indonesia: A socio-political and
educational context. Journal of Indonesian Islan, 2(1), 39—68. https://doi.otg/10.15642/
JI1S.2008.2.1.39-68

Olechowski, M., Gorski, M. R., Joshanloo, M., Hussain, M. A., Wasiel, A., Yeung, V. W. L.,
Bond, M. H., Haas, B. W,, Guemaz, ., Boussena, M., Sanchez-Rodriguez, A., Tter, N,
Vlasenko, O., Lun, V. M.-C., Li, L. M. W,, Aminnuddin, N. A., Isik, 1., Ndiaye, D. G.,
Fulop, M., ... Krys, K. (2025). Cultural religiosity moderates the relationship between
being in love and subjective well-being. International Jonrnal of Intercultural Relations, 108,
102227. https://doi.org/10.1016/}.ijintrel.2025.102227

Patriani, 1., & Burhan, R. (2019). Cap Go Meh Festival as a multicultural event in
tourism policy at Singkawang city, Indonesia. African Journal of Hospitality, Tourism
and Leisure, 2019(Special Issue), 1-8. https://doi.org/https://doi.org/10.46222/
ajhtl.19770720.556

Patterson, J. J., Feola, G, & Kim, R. E. (2024). Negotiating discord in sustainability
transformations. Proceedings of the National Academy of Sciences, 121(21). https://doi.
org/10.1073/pnas.2310186121

Persecution. (2023). Padang Christians Face Intimidation and Disruption During Services.

Pia (2024), personal interview in Jakarta, January 17.

Pop, M. R., & Pop, C. M. (2024). Antecedents and Perceived Benefits of Religious
Conversion—An Exploratory Study within a Protestant Congregation. Re/igions,
15(2), 156. https:/ /doi.org/10.3390/1el15020156

Rahmawati, R., Muhajir, M. N. A., Assad, A. S., Abdain, A., & Taudiyah, N. T. (2024).
Harmonizing Islamic Law and Local Culture: A Study of The Mampatangpulo
Tradition in Duti, Enrekang Regency. Jurnal Iimiah Al-Syir'ah, 22(1), 67. https://doi.
org/10.30984 /jis.v22i1.2678

Rajab, R., Elizamiharti, E., & Muslim, M. (2022). Islamic Inheritance Law in Saruaso and
Sawah Tangah Villages Based on Islamic Principles. Jurnal Imiah Islam Futura, 22(2),
225. https://doi.org/10.22373 /jiif.v22i2.12130

61



ljtihad: Jurnal Wacana Hukum Islam dan Kemanusiaan, Volume 26, No. 1, Juni 2026: 37-65

Rasyid, A., Lubis, R. F, Hutagalung, M. W. R., Lubis, M. A., Mohd Nor, M. R., & Vinandita,
A. (2023). Local Wisdom Recognition in Inter-Ethnic Religious Conflict Resolution
in Indonesia from Islah Petspective. Juris: Jurnal Iimiah Syariah, 22(1), 13-26. https://
doi.org/10.31958 /juris.v22i1.8432

Ratna, Ellya; Zulfikarni; Abdurrahman; Liusti, S. A. (2021). Marriage Patterns in Local
Minangkabau Novels in the Reform Era. 4#) International Conference on Language,
Literature, and Education.

Riko (2024), personal interview in Medan, February 15.

Rohman, A. (2020). How information sharing at information grounds helps reconnect a
religiously divided society? Cafés, Christians and Muslims in Ambon, Indonesia. Journal
of Documentation, 76(6), 1155-1170. https://doi.org/10.1108/JD-03-2019-0054

Rozi (2024), personal interview in Makassar, February 27.

Rueda Garrido, D. ‘Drugar.” (2023). Forms of Life and the Phenomenological Ontology
of Conversion. Sophia, 62(1), 33—47. https://doi.org/10.1007/s11841-021-00838-4

Saepullah, U, Sinaga, O., & Zulkarnain, F. (2020). Multicultural communication in interfaith
tamilies in Indonesia. International Journal of Innovation, Creativity and Change, 12(11),
457-470.

Saraswati, Rika, Nurhayati, Bernadeta Resti, Boputra, Emanuel, & Amaranila, Thsan
Aryan. (2025). The Implementation of Low-Inheritance Customary Law Within
Minangkabau Migrant Families in Indonesia: A Law, Power, Space Approach. Space
and Cultnre, 12063312251367260. https://doi.org/10.1177/12063312251367261

Sati (2024), personal interview in Yogyakarta, March 10.

Schnabel, L., Horwitz, 1., Hekmatpour, P., & Schleifer, C. (2025). Breaking Free of the
Iron Cage: The Individualization of American Religion. Socius: Sociological Research for a
Dynamic World, 11. https:/ /doi.org/10.1177/23780231251327442

Sebastian, A. (2022). Matrilineal practices among muslims: An ethnographic study of
the Minangkabau of West Sumatra. Ethnography, 27(1), 155-176. https://doi.
org/10.1177/14661381221147137

Sefriyono, S., Ashadi, A., & Zulfis, Z. (2024). Integrating Faith and Tradition: The Baralek
Tuanku Ceremony in Minangkabau. Kbhaganah Sosial, 6(2), 321-333. https://doi.

62



Religious Conversion in Minangkabau People: An Analysis of Islamic ... (Jufri Naldo, et.al)

org/10.15575/ks.v6i2.34054

Shapiro, M. (2024). Psychotherapy Implications of Post-traumatic Religious Conversion of
an Adolescent: Case Repott. Journal of Indian Association for Child and Adolescent Mental
Health, 20(2), 177-180. https://doi.org/10.1177/09731342241239507

Sholehudin, M., Fadli, M., Sulistyarini, R., & Djumikasih, D. (2025). Cancellation of
Marriage Due to Apostasy in Islamic Law and Human Rights: A Comparative Analysis
of Indonesia and Malaysia. De Jure: Jurnal Hukum Dan Syar'iah, 17(1), 33—-51. https://
doi.org/10.18860/j-fsh.v17i1.31465

Silvola, I. B. née. (2023). Credibility assessment of religious conversion in the asylum
process: A theological analysis. Studia Theologica - Nordic Journal of Theology, 77(2), 125—
152. https://doi.org/10.1080/0039338X.2022.2157479

Siregar, E., & Susilawati, S. (2026). Reconfiguring Sufism Education in the 21st Century:
Exploring Spiritual Crossroads among Millennials in Padang City. Migot: Jurnal 1inm-
Linmu Keislaman, 50(1), 235-254. https://doi.org/10.30821 /miqot.v50i1.1399

Sirry, M. (2020). Muslim Student Radicalism and Self-Deradicalization in Indonesia. Isam
and Christian—Muslim Relations, 31(2), 241-260. https://doi.org/10.1080/09596410.20
20.1770665

Stokes, J. (2021). How to Do Media and Cultural Studies. Mathura Road.

Sulastri, T., & Alleynisa, D. (2024). Conversion and Revitalization of Buddhist Otera in
Japan: A Religiosity-Historicity Study. Infernational Journal of Religion, 5(6), 63-72.
https://doi.org/10.61707 /b8razn52

Sulfinadia, H., Roszi, J. P, Amirulhakim, A.; & Anwar, S. (2020). Interpreting Mafqud in
Modern Coutts. Justicia Islamica, 23(1), 119-150. https://doi.otg/10.21154/justicia.
v23i1.9694

Sumbulah, U., Purnomo, A., & Jamilah, J. (2022). Islam, Local Wisdom and Religious
Harmony: Religious Moderation in East Java Christian Village Bases. &/ Harakab:
Jurnal Budaya Islam, 24(1), 21-39. https://doi.org/10.18860/ch.v24i1.16264

Surya, B., Muhibuddin, A., Suriani, S., Rasyidi, E. S., Baharuddin, B., Fitriyah, A. T., &
Abubakar, H. (2021). Economic evaluation, use of renewable energy, and sustainable

urban development, Mamminasata Metropolitan, Indonesia. Sustainability (Switzerland),

63



ljtihad: Jurnal Wacana Hukum Islam dan Kemanusiaan, Volume 26, No. 1, Juni 2026: 37-65

13(3), 1-45. https://doi.org/10.3390/su13031165

Suryani, I. et al. (2026) “Between Culture and Safety: The Paradox of Protecting Domestic
Violence Victims in Mediation at the Batusangkar Religious Court, Indonesia,”
Nusantara: Jonrnal of Law Studies, 5(1), pp. 331-358. Available at: https://doi.
org/10.66325/nusantaralaw.v5i1.168.

Suryo, R. (2024), personal interview in Yogyakarta, March 10.

Syafruddin (2024), personal interview in Ambon, February 18.

Syamsurizal, Zalmansyah, A., Hastuti, H. B. P, Hasina Fajrin, R., Saptarini, T., Mukhamdanah,
& Budihastuti, E. (2023). The Cultural Identity of Minangkabau and Dayak Kanayatn:
An Anthropolinguistic Study. Ewrasian Journal of Applied Linguistics, 9(2), 151-162.
https://doi.org/10.32601/¢jal.902013

Tajdin, M. (2022). Understanding Islam between Theology and Anthropology: Reflections
on Geertz’s Islam Observed. Religions, 13(3), 221. https://doi.org/10.3390/
rel13030221

Tarigan, A. A., Naldo, J., Hutagalung, S. A., & Bustami, M. R. (2024). Islam and Christianity
at Rumah Gadang: The Household Characteristics of Minangnese Interfaith Marriage.
Juris: Jurnal miah Syariah, 23(1), 27-39. https://doi.org/10.31958 /juris.v23i1.11926

Taufik, Z. (2024). Sharia-based Custom and the Politics of Religious Freedom in
Contemporary West Sumatra, Indonesia. Journal of Southeast Asian Human Rights, §(1),
115. https://doi.org/10.19184/jseahr.v8i1.40622

Taylor, L. (2021). A Multidimensional Approach to Understanding Religious Conversion.
Pastoral Psychology, 70(1), 33-51. https://doi.org/10.1007/s11089-020-00934-1

Widyawati, E, Lon, Y. S., & Midun, H. (2025). Mission and inculturation: Preserving local
language and culture in the Indonesian Church. HTS Teologiese Studies | Theological
Studies, §1(1). https://doi.org/10.4102/hts.v81i1.10516

Wijaya Mulya, T., & Schifer, S. (2023). Who belongs where? Geographies of (inter)religion
and urban segregation in Surabaya, Indonesia. Cities, 141, 104476. https://doi.
org/10.1016/j.cities.2023.104476

Waulandari, R., Milla, M. N., & Muluk, H. (2022). When Uncertainty Motivates Identity
Restoration in Religious Groups: The Hijra Phenomenon. Re/gions, 13(10), 913.

64



Religious Conversion in Minangkabau People: An Analysis of Islamic ... (Jufri Naldo, et.al)

https://doi.org/10.3390/1el13100913

Yahya, Y. K., Untung, S. H., Nasif, H., Setiawan, M. N. H., & Fajari, 1. A. (2020). Islamic
Identity in Minangkaban: A Case Study of the Rejection of Minangkaban Bible Translation
Application. 491(1jcah), 567-573. https://doi.org/10.2991/assehr.k.201201.099

Yangsen, B. R., Lewa, 1., & Badaruddin, M. S. (2021). The Shift of Character and Role
of Minangkabau Women in Novel Perempuan Batih by A.R. Rizal. ELS Journal on
Interdisciplinary Studies in Humanities, 4(3), 283-290. https://doi.org/10.34050/ elsjish.
v4i3.17963

Yulika, E, Syahputra, 1., Tarigan, A. A., Ridwan, B., & Siregar, E A. (20206). Surau
Without Buya: Authority and the Shifting Foundations of Minangkabau Cultural
Life in Indonesia. Migot: Jurnal llmu-Ilmn Keislaman, 50(1), 295-310. https://doi.
org/10.30821/miqot.v50i1.1568

Zainal (2024), personal interview in Ambon, February 18.

Zhaxybayeva, A., Kaliyev, K., Amankul, T., Adilbayeva, S., & Zatov, K. (2024).
The phenomenon of religious conversion in Kazakhstan and its influence on
personality formation. Pharos Journal of Theology, 105(3). https://doi.org/10.46222/
pharosjot.105.38

Zuhrah, F, & Yumasdaleni. (2021). Masjid, Moderasi Beragama Dan Harmoni Di Kota
Medan. Harmoni, 20(2), 317-329. https:/ /doi.org/10.32488 /harmoni.v20i2.512

65






